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Misdiagnosis – Mistaken Solution 
The solution is only as good as the diagnosis. 

What is the real issue in the question of a gender-inclusive priesthood? 

By the Rev. Jeremy F. Simons, June 2014 

“To inquire into causes from effects is not to be wise, for fallacious appearances then present themselves, which 

the inquirer calls causes, and this is to make wisdom foolish.” Divine Love and Wisdom 119 

ne of the cardinal rules of problem solving is that it begins with a definition of the problem. 

Einstein is quoted as saying:  

“If I had one hour to save the world I would spend fifty-five minutes defining the problem and only 

five minutes finding the solution” (http://litemind.com/problem-definition/). 

Good solutions depend on a clear grasp of what the real issues are. The human tendency, however, is to jump to 

conclusions based on the way that things appear. It is common for us to inquire into causes from effects, and to 

be misled by the fallacious appearances that present themselves. 

The issue of a gender-inclusive clergy has existed since the beginning of Christianity. The intensity of the 

question has varied greatly over the years, but it has been growing in intensity in recent times in Western 

Christianity.  

I believe that this intensity comes in part from our failure to correctly identify the problem, being misled by 

fallacious appearances.  If we don’t identify the source of the issue we can’t deal with it effectively, as this 

passage states: 

“No one who does not identify an evil can abstain from it, let alone fight against it.” Divine Providence 278 

I believe that we are mis-identifying the evil, fighting against the wrong thing, and we run the risk of making 

the real problem worse rather than better. 

This paper addresses the question of how we might go about finding a good definition of what is happening, so 

that we can have a clearer idea of what the issues are that need solving.  

Defining the Problem 

ow do we define this issue? What is the problem that we are seeking a solution to? 

It is tempting to skip over seeking out a careful definition. The problem not only seems to be 

obvious, it also has advocacy groups demanding specific solutions.  The most charitable and 

considerate option would seem to focus on satisfying the demands, quelling the unrest, and moving 

away from the negativity that they generate. 

But if the real problem is actually different than what seems to be obvious to most people, these efforts to 

resolve the issue could be counterproductive. 

What is the issue? 

The document, “What We’re Hearing (Some of the Current Discussion of Women in the General Church 

Clergy)” from the Planning Committee for the 2014 clergy meetings, does a great job of summarizing what 

people are saying. 

From that document and other sources we can say that reserving the priesthood to men is a problem for many 

people because: 

1. Inequality is wrong. 

2. Bias and discrimination are wrong. 

3. Since men and women are equal, discrimination based on gender is wrong and hurtful.  
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Most descriptions of the issue revolve around the idea that the exclusion of women from opportunities for 

useful service, based on gender, is unfair and hurtful to women and to society as a whole. 

There are other points. For example: 

1. There are many forms of service for which gender is a bona-fide occupational qualification, and this is 

recognized by everyone. These positions are not part of the issue. So pointing out that only women can 

be mothers, for example, or that child care positions are mostly held by women, does not justify 

excluding women from other positions. 

2. The issue is primarily about women’s exclusion from traditionally masculine positions. 

3. The issue is especially that high-status, high-income positions have traditionally been reserved for men. 

4. More insidiously, the issue is institutionalized and defended, so that there is not even necessarily any 

intention to do harm, it is inherent in the system. 

5. A corollary issue is that men frequently behave badly towards women, failing to be responsible, 

respectful, loving, and faithful partners. 

6. These things cause hardship for women and are signs that they are not valued, respected, or loved. 

When all of these points are taken together they describe a single, over-arching issue. They describe a situation 

in which women are treated unfairly, are disrespected and dominated by men, and suffer both materially and 

psychologically because of the way that they are regarded and treated. 

What is the real issue here? What is the true cause or causes? What solutions will address those causes? 

Maybe the better question is: what is the best source of information for discovering and understanding these 

causes and solutions? 

All causes are in essence spiritual 

ne of the difficulties that we run into when trying to find the cause of an issue like this is that the 

Writings teach that the real causes of things are spiritual. Things observed in this world are all in the 

realm of what the Writings call “effects”: 

“There are three things which follow in order ends, causes, and effects. Ends bring about causes, and by means 

of causes bring about effects. As is the nature of the ends therefore so is that of the emanating causes, and from 

these that of the effects. Ends constitute the inmost things with man; causes constitute the intermediate things 

and are called the intermediate ends; and effects constitute the ultimate things and are called the ultimate 

ends.” Arcana Coelestia 4104 

Ends and causes are not observable in this world, only effects. We observe the effects and draw conclusions 

about causes – conclusions that may be right or wrong. We read: 

“Effects teach us nothing but effects, and if these alone are examined, they do not bring to light any cause, 

whereas causes shed light on effects. Moreover, to know effects from causes is to be wise, but to inquire into 

causes from effects is not to be wise, for fallacious appearances then present themselves, which the inquirer 

calls causes, and this is to make wisdom foolish. For causes are prior elements, and effects subsequent ones; 

and prior elements cannot be seen from the standpoint of subsequent ones, but subsequent elements can be seen 

from the standpoint of prior ones. The latter is the proper procedure. This is the reason we are dealing here 

first with the spiritual world, for that is where all causes reside.” Divine Love and Wisdom 119 

The important thing here is that effects do not shed light on causes “for fallacious appearances then present 

themselves, which the inquirer calls causes, and this is to make wisdom foolish.”  That is when we draw 

conclusions about the source of a problem simply by observing the problem we may be mistaken – especially if 

the issue has a bearing on spiritual things. 

For example, we are told that if anyone thinks about regeneration “not in accordance with discrete degrees or 

degrees of height, but in accordance with continuous degrees or degrees of breadth, he cannot in that case see 
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anything relating to them except what is discernible from effects, and nothing of their causes; and to see on the 

basis of effects alone is to do so on the basis of fallacious appearances, from which spring errors, one after 

another, which can be so multiplied by inductive reasonings that at last egregious falsities are called truths.” 

Divine Love and Wisdom 187 

Another example of this might be the concern that many people express that the existence of hell, especially an 

eternal one, is inconsistent with the idea of a loving God. How could a loving God allow this to happen? How is 

this fair? But this concern, while seemingly legitimate and logical, fails to take into account the way that 

spiritual things work, how it is that God is loving, and why hell exists in the first place. Instead people form 

conclusions based on effects, imagining that God is like a ruler in this world who punishes and condemns those 

who break the law. 

We read: 

“I can report the following, that angels sorrow on account of the darkness in this world. They say that scarcely 

anywhere do they see light; that people seize on fallacious appearances and defend them, and in so doing 

multiply falsities, one after another; and that in order to support these, they employ reasonings based on false 

assumptions and falsified truths to find arguments which, owing to the darkness they are in in regard to causes 

and their ignorance in regard to truths, can never be dispelled.” Divine Love and Wisdom 188 

Using this kind of reasoning, the educated world calls into question the entire concept of revealed truth, 

dismisses its teachings as purely cultural, and defends many practices that are wrong and harmful, especially 

those relating to sex and marriage. These kinds of issues don’t hold up to the kind of scrutiny that is based on 

empirical data and science, which can examine only effects, and therefore the teachings of revelation are often 

rejected when these things come into question. 

The question here is whether this has application to the issue of gender and the clergy.  If we base our 

conclusions about the reality underlying the perceived unfair treatment of women on our observations of what 

seem to be their origin, that is, on effects, we may be mistaken. 

Since all causes of this nature reside in the spiritual world they need to be understood by seeing what the Word 

teaches. 

Are there relevant passages in the Word that suggest what the real issue is here? 

How do we approach the search for causes? 

hree sets of passages from the Heavenly Doctrines might help us approach the search for causes, by 

answering the following three questions: 

1. Do the Heavenly Doctrines recognize these issues? How do they describe them? 

2. Do the Heavenly Doctrines assign or suggest a cause or causes for these issues? 

3. Do the Heavenly Doctrines describe, suggest or imply a solution or solutions? 

We’ll look at these three questions one at a time: 

1.   Do the Heavenly Doctrines recognize these issues? How do they describe them? 

The Writings do report and validate women’s unhappiness about their treatment, and men’s unregenerate 

disregard for their concerns. Here are some passages about this: 

1. Conjugial Love 156, 167 and 294 describe the male tendency towards coldness to their wives.  

2. CL 293 notes that men generally spend little time thinking about their wives. 

3. CL 125 teaches that husbands do not rule over their wives. “A husband does not represent the Lord and 

his wife the church, because husbands and their wives both together form the church. It is a common 

saying in the church that as the Lord is the head of the church, so the husband is the head of the wife. If 

this were true, it would follow that the husband represents the Lord and the wife the church. But the 

T 



4 
 

truth is that, whereas the Lord is the head of the church, people - both men and women - are the church, 

and still more so husbands and wives together.” 

4. CL 294 seems to speak approvingly of how women who tenderly love their husbands often express anger 

and even fight with them, because of men’s negative tendencies. "A chaste wife can look at her husband 

with a stern expression, speak to him in a sharp voice, and even be angry at him and fight with him, and 

yet at the same time in her heart cherish a gentle and tender love for him.” 

5. CL 291 explains the origins of complaints about women’s rights: “The dispute over who has what 

power then arises from the fact that men insist on having superiority in all matters affecting the 

household just because they are men, leaving women in a position of inferiority just because they are 

women. That this is what happens is something people are aware of in today's world.” 

6. CL 292 gives some women’s explanations of why they fight for their rights: “They said they would not 

have entered into it except that they foresaw the supreme contempt, future rejection and thus utter ruin 

that lay ahead for them if they were to be beaten down by their husbands. Thus, they said, out of 

necessity they had taken up these weapons of theirs. To this they added the following warning for men, 

to leave to their wives their rights, and when they experience periodic states of coldness, not to regard 

their wives as inferior and treat them worse than they would servants. They said as well that many of 

their sex are not prepared to practice this art owing to an innate timidity (though I put in, owing to an 

innate modesty.)”  

These passages support women’s complaints and make men culpable.  So Swedenborg is aware of the issue and 

supports its validity.  

Specifically, these passages highlight the following aspects of the problem: 

1. Men claim superiority because they are men. (CL 291) 

2. Men are commonly cold towards their wives (CL 156, 167, 293 and 294) 

3. Men treat women as inferiors and sometimes “treat them worse than they would servants” (CL 292) 

These passages describe a problem and assign the blame for it to men. They also describe this kind of behavior 

as being innate in men, and cite specific spiritual reasons for it, as we see in the discussion of the second 

question.  

2. Do the Heavenly Doctrines assign or suggest a cause or causes for these issues? 

There seem to be two things mentioned repeatedly as being the cause of the issues described above. The first is 

the state of the church, the second is the innate nature of men.  

A key idea here is that:  

“Conjugial love depends on the state of the church, because it depends on the state of wisdom a person 

possesses” (Conjugial Love 130). 

As portrayed in the Writings, this formula is widely applicable to the state of marriage and gender relations. All 

issues relating to these things trace back to the state of the church. 

“Such is the state of the church to-day; it has no faith because it has no charity. Where there is no 

charity, neither is there any spiritual good, for charity is the sole source of that good.” Last Judgment 

38 

The state of the church is not good, according to this and other passages. This leads to the conclusion that a key 

issue is that we aren’t wise because the church is not in a good state, and that this is the ultimate source of 

marital and gender-related concerns.  

The second aspect of this is about the innate nature of men. It is illustrated by this passage that describes 

Swedenborg’s observation about boys and girls playing in the city: 
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 “The nature of men and the nature of women are different even from the time they are born, and it 

became clearly apparent to me how much they differ from seeing boys and girls together in groups. 

Several times in a great city I looked through my window and saw gatherings of them on the street, 

where over twenty of them would congregate every day. There the boys would play together in 

accordance with the temperament inborn in them - raising a commotion, shouting, fighting, striking 

blows, throwing stones at each other. In contrast, the girls would sit peacefully at the doors of the 

houses, some playing with little children, some dressing dolls, some sewing on bits of linen, some giving 

each other kisses. And yet I was surprised to see that they regarded the boys the way they were with 

friendly eyes. 

“From this I could clearly see that a man is born a form of the intellect, and a woman a form of love. I 

could also see what the nature of the intellect is and what the nature of love is in their beginnings, and 

thus what a man's intellect in its development would be like without conjunction with feminine love and 

eventually conjugial love” (Conjugial Love 218). 

The point here is that without feminine influence, and especially without conjugial love, the male character 

tends towards behaving the way that these boys played. When the church is not in a good state conjugial love is 

rare, men lack this conjunction with women, and they then behave in ways that are abusive, domineering and 

inconsiderate. 

This is one of the central issues in this whole debate – the unfair treatment of women by men, and the resulting 

cultural biases that devalue women’s roles and contributions. Without wisdom in the culture men behave badly, 

because conjugial love is rare.   

The Heavenly Doctrines do assign a cause for these issues – the state of the church, and therefore the state of 

conjugial love. 

3. Do the Heavenly Doctrines describe, suggest or imply a solution? 

Since the cause is about the state of the church, and about conjugial love, it is about the mutual respect and 

interdependence between men and women. Clearly the only long term solution lies in improving the state of the 

church. 

An important question is whether there is any suggestion that a part of the solution is gender equality of the kind 

that people currently advocate. Is there?   

The answer is yes and no. 

On the one hand the Writings, in passages like CL 125, make it clear that males do not rule females, they are 

equal. There is no superiority of one sex over the other, but distinct and complementary abilities. They also 

emphasize that the struggle for dominance is enormously harmful (CL 248).  We read: 

“It is a common saying in the church that as the Lord is the head of the church, so the husband is the 

head of the wife. If this were true, it would follow that the husband represents the Lord and the wife the 

church. But the truth is that, whereas the Lord is the head of the church, people - both men and women - 

are the church, and still more so husbands and wives together.” Conjugial Love 125 

“Among the first aspirations of conjugial love is a union of wills and a consequent freedom of volition. 

Vying for superiority or control expels these two.” Conjugial Love 248 

“The love of married couples is a heavenly love, and it is untouched by a desire to dominate.” Last 

Judgment Continuation 51 

“Marriage love and its pleasure consist of the intent of one belonging to the other, and of this being 

mutual and reciprocal. A love of being in control in a marriage destroys this.” Heaven and Hell 380 

So husbands and wives, and surely men and women in general, are equal and have equal rights. 
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At the same time many passages are not only not supportive of gender equity as it is promoted in popular 

culture, but are themselves sources of upset for people for whom gender equity is an issue.  

From the most basic descriptions of the masculine and feminine, to statements about masculine and feminine 

roles in marriage and in general, to the statements relating to women and doctrine, these passages give little 

indication that gender equity is a priority of the Writings.  They describe both men and women in ways that 

many people take issue with. For example, the basic and often repeated description that “a male is born with an 

affection for knowing, understanding and becoming wise, while a female is born with a love for joining herself 

to that affection in the male” (CL 33) is one that can make people uncomfortable because it seems to make 

women dependent on men.  Other passages seem to specifically argue against gender equity. For example: 

“Many people believe that women can perform the duties of men if only they are introduced into them 

from early age in the way that boys are. However, women can be introduced into the exercise of these 

duties, but not into the judgment on which the proper performance of these duties inwardly depends.” 

(Conjugial Love 175) 

Passages like this are routinely complained about, discounted, and discredited in discussions about gender roles. 

More about these passages soon. The point here is simply that it is hard to read them as being in harmony with 

current thinking about gender roles. They do not suggest that efforts to change those roles are a way of solving 

the issues of male-female relations. 

So what solutions do the Doctrines suggest? 

One suggestion is that men need to treat women well: 

“Men do not have any innate love for the opposite sex, and without that love, they lack an inner 

enjoyment of life. Consequently, to enhance their life by that love, it is incumbent on men to make 

appeals to women, by politely, respectfully and humbly courting them and asking them to grant that 

sweet addition to their lives.” Conjugial Love 297 

More fundamentally, though, there is only one real solution. 

“Following His Advent the Lord will revive conjugial love, such as it was among ancient peoples. For 

conjugial love comes only from the Lord, and it is found in people who are made spiritual by Him 

through His Word.” Conjugial Love 81 

“People were created to be able to become more and more interior beings, thus to be introduced or 

elevated nearer and nearer to a marriage of good and truth and so into truly conjugial love, to the point 

that they feel its state of bliss. The only means by which they can be introduced or elevated is religion, 

which is clearly apparent from what we have already said, that the origin of the church and the origin of 

conjugial love have the same seat in a person and are there locked in a continual embrace, so that they 

cannot help but be joined together.” Conjugial Love 238 

“But no others come into that love and no others can be in it but those who go to the Lord and love the 

truths of the and do the good things it teaches.” Conjugial Love 70 

“Conjugial love is not now on the earth, but still it can be raised up with those who will be of the New 

Jerusalem.” Marr Index 2  n. 4 

“Conjugial love has been destroyed on earth, but it can be raised up by the Lord.” Marr Index 1 n. 20 

“They alone have love truly conjugial who are being received into the Lord's New Church or the New 

Jerusalem. They have conjugial love who are in truths by means of the Word, and who wish to 

propagate them.” Marr Index 1 n. 89 
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These passages are saying that although the state of the relationship between men and women is not good at the 

present time, it will improve in the future. According to these passages the conjugial relationship is completely 

dependent on the state of the church, and so the answer is a new church on earth – the New Church. As this 

church comes into its own the relationship between men and women will get better. 

The solution is not gender equity 

t is currently a cultural axiom that we have lived, and continue to live, in a male dominated society. 

Measures to increase gender equity are seen as an important part of the solution to the problems that this 

situation has caused.  

We have seen above that the Writings endorse the idea that these problems are real and serious, that men do 

behave badly and they do dominate. But the Writings describe the solution as being a change in the state of the 

church, restoring the love, respect and morality that are at the heart of male-female relations. They do not 

advocate equal employment opportunity, but rather mutual respect and love. They emphasize the distinct and 

reciprocal nature of gender roles.  

The passages below show that the approach taken by the Writings to gender roles is not about gender equity but 

about distinction and reciprocity. Four headings: 

1. The Writings place an emphasis on how distinct and different men and women are. 

2. Similarly, they place an emphasis on the idea that these differences mean that each gender has qualities 

and abilities lacking in the other. 

3. Since males and females have qualities lacking in the other, many passages describe the importance of 

joining the two, or of men and women acting together. 

4. This cooperation, however, is not described as being achieved by men and women doing the same work 

side by side, each adding the strengths of their gender. Instead the balance is described as being 

achieved by distinct gender roles, with men and women doing different but complementary forms of 

service. 

1. The Writings place an emphasis on how distinct and different men and women are: 

“The disposition of the male is a disposition to know, understand, and be wise - a disposition to know in 

childhood, a disposition to understand in adolescence and early youth, and a disposition to be wise from 

this time of his youth on into old age.  From this it is evident that the male is by nature or temperament 

inclined to develop his understanding, consequently that he is born to become intellect-oriented.” 

Conjugial Love 90 

“In contrast, the female is born to be will-oriented, but will-oriented in response to the intellectual 

orientation of the male, or in other words, to be a lover of the wisdom in a man.” Conjugial Love 91 

 “Man is born to be intellectual, that is, to think from the understanding, while woman is born to be 

affectional, that is, to think from her will.” Heaven and Hell 368 

“Everyone, whether man or woman, possesses understanding and will; but with the man the 

understanding predominates, and with the woman the will predominates, and the character is 

determined by that which predominates. Yet in heavenly marriages there is no predominance; for the 

will of the wife is also the husband's will, and the understanding of the husband is also the wife's 

understanding, since each loves to will and to think like the other, that is mutually and reciprocally.” 

Heaven and Hell 369 

“It is one thing to be masculine and another to be feminine, with the two qualities being so different that 

one cannot be converted into the other… The difference essentially consists in this, that the inmost 

quality in masculinity is love, and its veil wisdom, or in other words, it is love veiled over with wisdom. 

The inmost quality in femininity is that same wisdom, the wisdom of masculinity, and its veil the love 

resulting from it.”  Conjugial Love 32 

I 
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“It is owing to this original formation that a male is born intellect-oriented and that a female is born 

will-oriented, or in other words, that a male is born with an affection for knowing, understanding and 

becoming wise, while a female is born with a love for joining herself to that affection in the male…In 

short, nothing in the two sexes is the same, although there is nevertheless a capacity for conjunction in 

every detail.     Indeed, masculinity in the male is masculine in every part, even in the least part of his 

body, and also in every idea of his thought, and in every bit of his affection.  So, too, with femininity in 

the female.  And because one cannot as a consequence be converted into the other, it follows that after 

death a male is still male, and that a female is still female.” Conjugial Love 33 

“The male was created to become a form of wisdom from a love of growing wise, and the female was 

created to become a form of love for the male on account of his wisdom, thus in accordance with that 

wisdom.  It is evident from this that two partners are real forms and reflections of the marriage between 

love and wisdom or between good and truth.” Conjugial Love 66 

2. Similarly, they place an emphasis on the idea that these differences mean that each 

gender has qualities and abilities lacking in the other: 

“In men the mind is elevated into a higher light, and in women the mind is elevated into a higher 

warmth; moreover, a woman feels the delights of her warmth in the light of a man.” Conjugial Love 188  

“With husbands there is an elevation of the interiors of the mind into higher light, and with wives there 

is an elevation of the mind into superior heat; and a wife is sensible of the delights of her heat together 

with the light of her husband (231-233 [CL 188, 189]).”  MARR INDEX 1 93. 

 “Some people also suppose that women can raise the sight of their understanding into the same realm 

of light that men can and see things on the same high level.  They have been persuaded of this opinion 

by what some educated female authoresses have written.  But when the works of these female 

authoresses were examined in their presence in the spiritual world, they were found to be works, not of 

judgment and wisdom, but of cleverness and a facility in the use of language.  And works which result 

from these two gifts, because of the elegance and skill in the way the words are put together, appear as 

though they were lofty and intelligent - but only to people who take any kind of cleverness and call it 

wisdom.” Conjugial Love 175. 

“We say that a wife's union with her husband's intellectual wisdom exists inwardly, because this wisdom 

is characteristic of the intellect of men, and it ascends into a light in which women are not.  That is why 

women do not speak from it, but in gatherings of men where matters like this are being discussed, they 

keep silent and only listen.  Nevertheless, wives still have these things in them inwardly, as is apparent 

from the fact that they do listen, inwardly recognizing and concurring with those things which they hear 

and have heard from their husbands.” Conjugial Love 165 

“This perception is a wisdom that the wife has.  A man is not capable of it, neither is a wife capable of 

her husband's intellectual wisdom.  This follows from the difference that exists between masculinity and 

femininity.  It is masculine to perceive from the intellect, and feminine to perceive from love.  Moreover, 

the intellect also perceives those sorts of matters which transcend the body and the world - it being the 

nature of intellectual and spiritual sight to move in that direction - while love does not perceive beyond 

what it feels.  When it does, its perception draws on its union with the intellect of a man, a union 

established from creation.  For the intellect has to do with light, and love with warmth, and concerns 

that are matters of light are seen, whereas concerns that are matters of warmth are felt.  It is apparent 

from this that, because of the universal difference which exists between masculinity and femininity, a 

husband is not capable of his wife's wisdom, nor is a wife capable of her husband's wisdom.  Women are 

not even capable of a man's moral wisdom to the extent that it springs from his intellectual wisdom.” 

Conjugial Love 168 

MARRIAGE INDEX I 93.  
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Man has a faculty of knowing, of understanding, and of being wise, that woman does not have (2008-

2009 [CL 168, 174, 175]).   

 Woman has a faculty of knowing, of understanding, and of being wise, that man does not have (2010, 

2011 [CL 168, 174, 175]).   

It is from creation that the faculties and inclinations of the two may be conjoined into one (2013, 2014 

[CL 156[*], 157]).   

Man's perception and the wisdom therefrom cannot be given in woman; and woman's perception and 

the wisdom therefrom cannot be given in man (2020 [CL 168]).   

3. Since males and females have qualities lacking in the other, many passages describe 

the importance of joining the two, or of men and women acting together: 

“Nothing in the two sexes is the same, although there is nevertheless a capacity for conjunction in every 

detail.” Conjugial Love 33 

“Each sex has implanted in it from creation a capacity and inclination that gives them the ability and 

the will to be joined together as though into one. We showed just above from the book of creation that 

woman was taken out of man. It follows from this that the two sexes have therefore a capacity and 

inclination to join themselves into one. For whatever is taken from someone carries with it and retains 

something from his character which forms its character. And because it is of a like character, it yearns 

for reunion, and when it has been reunited, it exists as though in itself when it exists in the other, and 

conversely.” Conjugial Love 157 

“For the human male and the human female were so created that from being two they might become as 

though one person or one flesh. And when they become one, then taken together they are man in his 

fullest sense. But without that conjunction they are two, and each is like a person divided or half a 

person.” Conjugial Love 37 

“It is from creation that the faculties and inclinations of the two may be conjoined into one (2013, 2014 

[CL 156[*], 157]).”  

The perception and wisdom of both of them are conjoined through the marriage of one man with one 

wife; and this conjunction is according to the quality of their conjugial love; and according to this 

conjunction a man [homo] becomes more and more or less and less a man (2021, 2022 [CL 176-178]).   

MARRIAGE INDEX I 93 

From these passages we see that the cooperation of men and women is essential. The reciprocal relationship 

between the masculine and feminine is vital to society’s uses.  The balance between masculine and feminine 

strengths and qualities leads to the good of all. 

4. Outside of references to child raising, there is little suggestion in the Writings that 

the balance described above is achieved by men and women doing the same work 

side by side, each adding the strengths of their gender. Instead the balance is 

described as being achieved by distinct gender roles, with men and women doing 

different but complementary forms of service.  

“In members of the animal kingdom, good's truth or truth resulting from good is masculine, and truth's 

consequent goodness or good resulting from that truth is feminine.   

[2]    With respect to the disposition of the male, reason sees that it is a disposition to know, understand, 

and be wise… With respect to his employment, reason sees that it has to do with things involving the 

intellect, or things in which the intellect predominates, most of which are occupational and are directed 

towards serving the public.” Conjugial Love 90 

“In contrast, the female is born to be will-oriented, but will-oriented in response to the intellectual 

orientation of the male, or in other words, to be a lover of the wisdom in a man, because she was formed 
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by means of his wisdom (regarding which, see above, nos. 88, 89).  This can also be seen from the 

disposition of the female, her employment, her behavior, and her figure.  

With respect to the disposition of the female, it can be seen that it is a disposition to love knowledge, 

intelligence and wisdom - though not in herself but in a man - and for that reason to love a man.   

With respect to the employment of the female, it can be seen that it has to do with things that are works 

of the hands and are called sewing, needlework, and other names, which serve for decoration, for her 

personal adornment, and for enhancing her beauty.  Also, that it has to do as well with various tasks 

called domestic, which complement the tasks of men (which, as we said, are called occupational).  

Women do these things out of an inclination towards marriage, in order to become wives and so one 

with their husbands.” Conjugial Love 91 

“A husband has duties appropriate to him, and a wife duties appropriate to her, and a wife cannot enter 

into duties appropriate to her husband or a husband into duties appropriate to his wife and perform 

them properly.  There is no need to illustrate by recounting them that there are duties appropriate to a 

husband and duties appropriate to a wife, for these are many and various in nature.  Moreover, 

everyone knows how to divide them into their categories according to their general and specific kinds, 

provided he directs his mind to seeing the difference between them.”  Conjugial Love 174 

 “We say that a wife cannot enter into duties appropriate to her husband or conversely a husband into 

duties appropriate to his wife, because they differ, like wisdom and its accompanying love, or like 

thought and its accompanying affection, or like the intellect and its accompanying will.  In duties 

appropriate to husbands, understanding, thought and wisdom play the primary role, whereas in duties 

appropriate to wives, will, affection and love play the primary role.  A wife also performs her duties out 

of will, affection and love, while her husband performs his out of understanding, thought and wisdom.  

Consequently, their duties are by nature different; but still they are progressively conjunctive as time 

goes on. 

[2]    Many people believe that women can perform the duties of men if only they are introduced into 

them from early age in the way that boys are.  However, women can be introduced into the exercise of 

these duties, but not into the judgment on which the proper performance of these duties inwardly 

depends.  Therefore, those women who are introduced into the duties of men, in matters of judgment are 

bound to go to men for advice; and then, from the men's recommendations, if they are their own 

mistresses, they choose what accords with their love.  

[3]    Some people also suppose that women can raise the sight of their understanding into the same 

realm of light that men can and see things on the same high level.  They have been persuaded of this 

opinion by what some educated female authoresses have written.  But when the works of these female 

authoresses were examined in their presence in the spiritual world, they were found to be works, not of 

judgment and wisdom, but of cleverness and a facility in the use of language.  And works which result 

from these two gifts, because of the elegance and skill in the way the words are put together, appear as 

though they were lofty and intelligent - but only to people who take any kind of cleverness and call it 

wisdom.  

[4]    We also say that men cannot enter into duties appropriate to women and perform them properly, 

because they cannot enter into the affections of women, which are completely different from the 

affections of men.  Since the affections and perceptions of the male sex, from creation and thus by 

nature, have been made so different, therefore the laws among the children of Israel also included the 

following decree:  

         A woman shall not have on the garment of a man, nor a man the garment of a woman, for it is an 

abomination....  (Deuteronomy 22:5)  

     The reason for this was that all in the spiritual world are clothed according to their affections, and 

the two affections - the affection of a woman and the affection of a man - cannot become one except 

between the two sexes, and never is this possible in one person. Conjugial Love 175 
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These duties also join the two into one, and at the same time make a single household, depending on the 

assistance they render each other.  One of the things people know in the world is that a husband's duties 

are in some way joined together with the duties of his wife, and that a wife's duties are connected to the 

duties of her husband, and that these conjunctions and connections are the assistance they give each 

other and depend on that assistance. ..   People know that these duties bind the hearts of two partners 

together into one… People also know that these duties, viewed in respect to their difference and 

conjunction, make a single household. Conjugial Love 176 

MARRIAGE INDEX I 93. 

Duties proper to man and proper to woman, and the conjunction of both by them (2023-2033 [CL 174-

176]).   

There are duties proper to man and proper to woman; the duties proper to man may be called public 

duties, and those proper to woman may be called domestic duties (2024 [CL 90, 91, 174, 175]).   

Man from the wisdom that is proper to himself inclines to his own duties, and woman from the wisdom 

proper to her inclines to her duties (2024 [CL 33]).   

Man's duties are matters of interior judgment, and woman's duties are of exterior (2026 [CL 175]).   

A woman cannot enter into the duties of man, nor can a man enter into the duties of woman, and 

perform them aright (2037, 2028 [CL 174, 175]).   

Wise women are not loved (2028 [CL 175; AC 8994]).   

The conjunction of their duties is a mutual help (2029 [CL 176]).   

A man and a woman by this mutual assistance, make a home which is coherent as one (2030 [CL 176]).   

The duties of the two make up as it were a single form of government (2031).   

The duties of the man refer to wisdom; the duties of the woman refer to doing the man's delights of 

wisdom, and thus they refer to the man (2032).   

All these are done more perfectly, or more imperfectly, according to the state of conjugial love between 

them (2033 [CL 118, 162]).   

These passages not only indicate a tolerance of the differing roles of men and women, they advocate them and 

describe them as an essential element in joining men and women together. 

These passages describe the differences in men’s and women’s employments, praising them, and calling them 

necessary if the work is to be done “rightly.”  They refute the challenge that women can do men’s work as well 

as men can, and vice versa. They stop short, however, of carefully defining what these roles ought to be or 

suggesting that it is morally or spiritually wrong for men to do women’s work or women to do men’s. Instead 

they leave decisions about these things to people’s own judgment.  

The point here, however, is that there is no basis in these passages for the claim that hiring only men or only 

women for a particular role is out of order, much less a symptom of unfair treatment or a lack of balance. 

Rather, the distinction between the sexes and the tendency for men and women to gravitate to different kinds of 

work and employment is something that is important to conjugial love, and thus to the health of society. 

The distinction and different roles of the sexes is an aspect of an over-arching principle. 

ommon sense tells us that things are united the more similar they are, and therefore that equality would 

lead to similar functions and roles. But a central principle of creation taught in the Writings is that a 

form is more perfect and more united as its constituents are distinguishably different but still united in 

some way. 

This central principle is based on the distinction between love and wisdom. We read: 

DP (Rogers) n. 8 Divine love and wisdom, which in the Lord are united, and which emanate from the 

Lord as one, are present in some image of them in everything created by Him. Now we shall say 

something in particular also about that unity or union which we call the marriage of good and truth. 

C 
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This passage goes on then to discuss how the marriage of good and truth make them one thing, and how this is 

illustrated in all created things. It says: 

 DP (Dole) n. 4 A form makes a unity more perfectly as its constituents are distinguishably different, and 

yet united. It is hard for our discernment to accept this unless it is raised up, because it seems as though 

the only way a form can make a single whole is if its constituents have some regular similarity. 

Common sense tells us that unity comes from similarity. But this passage tells us that unity comes from variety, 

and especially the kind of variety that is a model of the differences between love and wisdom. The passage goes 

on to say: 

 DP (Dole) n. 4  I have often talked with angels about this. They have told me that this is a mystery 

clearly grasped by the wise among them but dimly grasped by the less wise. Still, the truth is that a form 

is more perfect as its constituents are distinguishably different but still united in some particular way. In 

support of this, angels have cited the communities in the heavens. Taken all together, these communities 

make up the form of heaven. They have also cited the angels in each community, saying that the more 

clearly individual angels are on their own--are therefore free--and love the other members of their 

community on the basis of their own affection, in apparent freedom, the more perfect is the form of the 

community. 

They have also referred by way of illustration to the marriage of what is good and what is true. The 

more clearly these are two, the more perfectly they can form a unity. It is the same with love and 

wisdom. Anything unclear is confused, and this is what gives rise to all imperfection of form. 

[5] Angels have also offered abundant evidence of the way completely different things are united so that 

they form a single whole. They have called attention particularly to things within a person, where all the 

countless parts are similarly differentiated and yet are united--differentiated by membranes and united 

by ligaments. They have said that it is the same with love and all its components and with wisdom and 

all its components, which are perceived simply as unities. 

This entire section in Divine Providence then goes on to discuss more details about the unity that arises from 

these distinctions.   

In the work Conjugial Love this same line of thought is described as the foundation of the concept of the 

marriage of a woman and a man: 

CL (Rogers) n. 83  The origins of conjugial love are internal and external, there being many internal 

origins, likewise many external ones. The inmost or fundamental origin of them all, however, is one. 

This is the marriage between good and truth. 

The marriage between these two distinct things, good and truth or love and wisdom, are what makes the unity of 

marriage. So men and women are distinctly different, and yet are united: 

CL (Rogers) n. 33  In short, nothing in the two sexes is the same, although there is nevertheless a 

capacity for conjunction in every detail. Indeed, masculinity in the male is masculine in every part, even 

in the least part of his body, and also in every idea of his thought, and in every bit of his affection. So, 

too, with femininity in the female. 

The point here is that the differing abilities and roles of men and women are an aspect of this over-arching 

principle, one that is emphasized throughout the Writings as a central principle of creation. 

Generals to particulars 

ow important is this topic? Many passages teach that it is important for the church to base particular 

doctrines on general ones and not the reverse. Some have expressed concern that the Writings don’t list 

the doctrines about men and women as one of the essentials of the church, so we may be 

overemphasizing the importance of the issue.  
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While I don’t agree with this assessment of the importance of these doctrines, this argument works both ways. 

That is, if the gender of the clergy is not important, then why is it important to change the current practice? Why 

not just leave things the way that they are if this is a non-essential aspect of the church? 

I would guess that the answer might be the idea that in itself the gender of the clergy is not important, but 

equality, fairness and discrimination are important. This would imply that the current policy violates doctrines 

that are central and important while attempting to adhere to doctrines that are not central and important. 

As we have seen, however, while the Writings do report and validate women’s unhappiness about their 

treatment, and men’s unregenerate disregard for their concerns, they ignore and even refute ideas about gender 

equity, and instead advocate conjugial love and the New Church as the solution.  

But, continuing on the important idea of going from generals to particulars, is it possible that we have been 

working from particulars to generals; starting with a few passages (such as AC 266, 568, 8994; CL 91, 125, 

165, 168, 175; SE 436, 4940, 5936) and determining (or inducing) from these a general principle that women 

can’t be priests? 

I believe that the opposite is true. The doctrine of conjugial love is an over-arching principle of New Church 

doctrine, gender differences and roles are central themes within that doctrine, and the sayings in a few passages 

relating to women in the priesthood are specific examples of these general teachings. 

A great number of things are described in the Writings as being essential or fundamental. Different aspects are 

emphasized in many different passages, the list varying according to context. Excluding conjugial love from a 

comprehensive understanding of what belongs on that list does not fully represent what the Writings teach. 

The following passages suggest that the doctrine of conjugial love is general, essential and fundamental:  

CL (Rogers) n. 65 Conjugial love is the fundamental love of all loves in heaven and the church, because 

it originates from the marriage between good and truth, and from this marriage spring all the loves 

which form heaven and the church in a person. 

CL (Rogers) n. 54 - The atmosphere of conjugial love is the essential atmosphere of heaven because it 

descends from the heavenly marriage of the Lord and the church. 

CL (Rogers) n. 92 - There is a universal conjugial atmosphere emanating from the Lord and pervading 

the universe from the firsts to the lasts of it, thus from angels all the way down to worms. 

 AC (Elliott) n. 4837 - The conjugial relationship is used to mean in the internal sense that which is the 

essential element of the Church. Essentially the Church is a marriage of goodness and truth. 

Arcana Coelestia 997 “The situation with every pleasure is that the more pre-eminent its use is, the 

greater is its delight. Take one example, the delight of conjugial love: since the seed-bed of human 

society derives from it, and from that seed-bed the Lord's kingdom in heaven, which constitutes the 

greatest use of all, it therefore contains, as has been stated, so much delight within itself as to constitute 

heavenly happiness.”  

Arcana Coelestia 2039 “There are three kinds of love which constitute the heavenly things of the Lord's 

kingdom - conjugial love, the love of infants, and social or mutual love. Conjugial love is the chief love 

of all because it has within it the end of serving the greatest use, namely the propagating of the human 

race, and therefore of the Lord's kingdom for which it is the seminary.” 

Arcana Coelestia 2735 “Genuine conjugial love is the image of heaven, and when it is represented in 

the other life this is done by the most beautiful things that can ever be seen by the eyes, or conceived by 

the mind. It is represented by a virgin of inexpressible beauty, encompassed by a bright cloud, so that it 

may be said to be beauty itself in essence and form. It has been said that all beauty in the other life is 

from conjugial love.” Arcana Coelestia 2735 
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HH (Ager) n. 370 - Divine truth and Divine good, which are the source of all intelligence, wisdom, and 

happiness, flow chiefly into marriage love; consequently marriage love, since it is also the marriage of 

good and truth, is the very plane of Divine influx. 

 HH (Ager) n. 386 - All freedom is from love, thus the most perfect freedom is from marriage love, 

which is heavenly love itself. 

TCR (Rose) n. 661.3 - The universal characteristics of heaven are the following three loves, which are 

the opposites of the loves just mentioned: a love for power that comes from loving to be useful; a love 

for possessing worldly wealth that comes from loving to do useful things with it; and true marriage love. 

 Marr Index 1 (Whitehead) n. 19 - The conjugial is chief among the essentials of human life, and it 

distinguishes man from common animal life: according to it, therefore, man is man. 

 SE (Buss) n. 3795 - Conjugial love is the [fundamental] principle and thence all loves draw their 

origin and are derived, and form consanguinities and affinities, which are similar derivations of loves. 

Hence now it appears that the primary bond of conscience is founded in conjugial love. 

These passages show that conjugial love is a central principle and a general idea from which many particulars 

flow. “All the delights of heaven flow from the delights of conjugial love, like sweet waters from a gushing 

spring” (CL 229).   

As we said above, all of this is central because it is about the distinction between and the resulting unity 

between good and truth.  It follows from this, then, why such an important place is allotted within this doctrine 

to an emphasis on the distinction between men and women, a discussion of their nature and roles, and especially 

their conjunction.  The entire discussion in Conjugial Love begins with this and builds on it (CL 32, 33). 

The comments that the Writings make related to women and the priesthood have their place within those 

general doctrines.   

So it is not a question of working from particulars to generals, starting with a few passages and determining (or 

inducing) from these a general principle that women can’t be priests.  Rather, those “few passages” follow 

logically in a connected series from the most general principles of conjugial love. 

To sum up, I am making two points in this section. 

The first is that if the gender of the clergy is not an essential thing then why fight for it? It is not important. 

The second is that I think that it actually is important. Gender distinctions and roles are an important aspect of 

one of the most central New Church doctrines, involving hundreds of passages.  

The Writings account for and validate the complaints that women make about how they are treated by men.  

The solution that the Writings offer, however, is not compatible with the popular commitment to gender equity 

in our culture today.  It relies on morality, mutual love, faithful and happy marriages, the development of 

wisdom, and a commitment to the Word.  It is not about legislated gender equity. Rather, it suggests that the 

popular demand for gender equity will not resolve women’s complaints but make them worse. It will make 

them worse because it will not only fail to address the real causes of the issue, but will contradict principles 

taught in the Writings that support the unity of men and women, and mutual love and respect between them. 

What about the teaching in TCR 589 that everyone can preach? 

here has been some discussion of TCR 589, which says that everyone is capable of preaching.  

TCR (Rose) n. 589   “By lifting our intellect above the love that resides in our will, we are all capable 

of grasping those truths, saying them, teaching them, and preaching them.” 

The context makes it clear that this is true of both men and women. Everyone can lift their intellect 

above their will, and speak on that basis.  It is a universal human quality 
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No one would dispute this. It is easy to demonstrate. It is hard to imagine that anyone would be actually unable 

to make the kinds of declarative statements that we call preaching. To preach is to “publicly proclaim or teach a 

religious message or belief, or to earnestly advocate a belief or course of action.”  Literally anyone can do this, 

provided they do not have a disability that would prevent it. 

The mere ability to make these kinds of declarations says nothing, however, about who ought to preach. Many 

passages talk about how anyone, good or evil, is able to preach. For example: 

AE (Whitehead) n. 832  Such can speak and preach like those who are spiritual, although they have no 

spiritual affection, but only natural affection, which is the affection of glory, honor, or gain; 

 DLW (Rogers) n. 244 Even if an evil person at heart denies Divine concepts which are tenets of the 

church, still he can understand them, and also speak about and preach them, and learnedly affirm them 

in writing. 

AC (Elliott) n. 896 People who are not true believers are able to acknowledge as well, and in certain 

states are able with zeal to preach, confirm, and persuade. 

 SE (Odhner) n. 3200 Evil preachers are even able to preach with conviction and false zeal 

 SE (Buss) n. 5533 Some are able to dissimulate, and introduce themselves, by flatteries, into societies of 

the simple-good, who believe them to be only good, and better than themselves, because they are able to 

preach.  

 TCR (Rose) n. 507  "Since you have been thrown down," I said, "how are you able to rise up out of 

hell?" 

"I am the Devil there," he replied, "but here I am an angel of light. Don't you see that my head is 

surrounded by a white ring? If you wish, you can also see that I am moral among the moral, rational 

among the rational, and spiritual among the spiritual. I also had preaching ability." 

"What did you preach about?" I asked. 

There are many other passages like this, all making points about the universal human ability to raise the 

intellect.   

This is also what TCR 589 is about, when you read it in context: 

TCR (Rose) n. 589 “It is important to know that the capacity to lift the intellect even to a level of 

understanding possessed by the angels in heaven has been created as a part of every human being, the 

evil as well as the good. In fact every devil in hell retains this ability, since all those who are in hell 

existed as human beings [in the physical world]…No one can justifiably be called a "reformed" person 

solely on the basis of his or her knowledge of truth. By lifting our intellect above the love that resides in 

our will, we are all capable of grasping those truths, saying them, teaching them, and preaching them. 

A truly reformed person is someone who desires the truth because it is true.” 

This passage is not suggesting that everyone ought to preach, or that women ought to preach. It is just saying 

that everyone has the ability to preach. If women did not have the ability to preach there would be no issue, and 

there would have been no reason for Swedenborg to have mentioned “women who preach” in SE 5936. 

The Love of Dominion 

sn’t the continuing insistence that only men can be priests an example of the love of dominion? 

We know how damaging the contest for dominion is between married partners. 

“Any love of control of one over the other utterly destroys marriage love and its heavenly pleasure, for 

as already noted, marriage love and its pleasure consist of the intent of one belonging to the other, and 

of this being mutual and reciprocal. A love of being in control in a marriage destroys this because the 

dominant partner simply wants his or her will to be in the other, and does not want to accept any 
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element of the will of the other in return. So it is not mutual, which means that there is no sharing of any 

love and its pleasure with the other, and no accepting in return. Yet this sharing and the union that 

follows from it is the very inward pleasure that is called blessedness in marriage. Love of being in 

control stifles this blessedness, and with it absolutely everything heavenly and spiritual about the love, 

to the point that even all knowledge of its existence is lost.” Heaven and Hell 380 

“Of the external reasons of marital cold, a third is competition between the partners for superiority. The 

reason is that among the first aspirations of conjugial love is a union of wills and a consequent freedom 

of volition. Vying for superiority or control expels these two from the marriage, for it divides and 

separates the wills into two camps and turns freedom of volition into servitude. So long as this struggle 

persists, the spirit of one partner imagines acts of violence against the other. If their minds were to be 

laid open in this state and made visible to spiritual sight, they would appear as though battling with 

daggers.” Conjugial Love 248 

This is a serious issue and there is plenty of evidence that a struggle for control is going on. Advocates of 

women in the clergy are unhappy with the current arrangement and are battling for change.  The damage that 

this contest is creating throughout the church is easy for anyone to see. It is alienating people of all ages and 

sexes from the organized church, casting doubt on the church’s teachings, diminishing confidence in our 

leadership, and producing hard feelings among many people. 

The difficulty, however, is that recognition that a conflict is happening does not clarify where the fault lies or 

what needs to change to end the conflict. 

The question is whether the Writings support the idea that reserving the clergy to men is evidence of men’s 

unfair dominion over women.  

We have seen that the Writings do recognize that men tend to dominate women (Conjugial Love 291, 292). We 

have also seen that the Writings are aware of women’s complaints that they can do men’s work as well as men 

(Conjugial Love 175). Rather than sympathizing with or supporting these complaints, however, the Writings 

refute them (ibid.). 

If the Writings saw a male priesthood as an example of male domination there are numerous places where this 

might be mentioned. Instead they repeatedly confirm the opposite opinion. For example, the Christian practice 

of a male priesthood is based on both the example of the Lord’s choice of the twelve apostles and Paul’s explicit 

teaching: 

“Let a woman learn in silence with all submission. And I do not permit a woman to teach or have 

authority over a man but to be in silence.” I Timothy 2.11,12 

“Let your women keep silent in the churches, for they are not permitted to speak; but they are to be 

submissive, as the law also says (Genesis 3.16). And if they want to learn something, let them ask their 

own husbands at home; for it is shameful for women to speak in church.” I Corinthians 14.34,35 

In the writings of the early church Fathers there are many statements affirming Paul’s position:  

“From the early patristic age, the offices of teacher and sacramental minister were reserved for men 

throughout most of the church in the East and West. Tertullian, the 2nd century Latin father, wrote that 

‘It is not permitted to a woman to speak in church. Neither may she teach, baptize, offer, nor claim for 

herself any function proper to a man, least of all the sacerdotal office.’ Origen (AD 185-254) stated that, 

‘Even if it is granted to a woman to show the sign of prophecy, she is nevertheless not permitted to speak 

in an assembly. When Miriam the prophetess spoke, she was leading a choir of women ... For [as Paul 

declares] "I do not permit a woman to teach," and even less "to tell a man what to do.” 

(Wikipedia/Ordination of women) 

The Arcana Coelestia refers to Paul’s statement, and this would be an opportunity to correct him, as the 

Writings do elsewhere (Conjugial Love 125). Instead the Writings affirm what Paul says: 

file:///C:/wiki/Patristics
file:///C:/wiki/Sacraments
file:///C:/wiki/Tertullian
file:///C:/wiki/Origen
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“So it is that those who are spiritually perceptive have a liking for women with an affection for truths, 

but not for women who concentrate on gaining [religious] knowledge… This also is why those of old 

said that women must keep silent in the Church.” Arcana Coelestia 8994.4  

Similarly, even when the Writings correct Paul’s teaching about the husband being the head of the wife, the 

passage affirms men’s leadership in spiritual things – apparently seeing no conflict between the correction and 

the affirmation: 

“A husband does not represent the Lord and his wife the church, because husbands and their wives both 

together form the church. It is a common saying in the church that as the Lord is the head of the church, 

so the husband is the head of the wife. If this were true, it would follow that the husband represents the 

Lord and the wife the church. But the truth is that, whereas the Lord is the head of the church, people - 

both men and women - are the church, and still more so husbands and wives together. 

In the case of married couples, the church is implanted first in the man, and through the man in his wife, 

because the man with his understanding acquires the truth that the church teaches, and the wife 

acquires it from the man. But if the reverse takes place, it is not according to order. Nevertheless, this 

sometimes happens, but only in the case of men who either are not lovers of wisdom and so are not part 

of the church, or who hang like slaves on the bidding of their wives.” Conjugial Love 125 

The idea that the church is implanted first in the man and through the man in his wife could easily be seen as an 

example of male domination, yet it happens in the very passage that refutes the traditional Christian idea of 

husbands ruling over wives. Clearly the passage sees no conflict between these ideas. 

From these examples it seems that the Writings do not confirm the idea that a male priesthood is an example of 

male domination.  Although they confirm that women often feel disempowered, they place the blame on the 

state of the church, not traditional gender roles. 

Summary: “Fallacious appearances then present themselves, which the inquirer calls 

causes, and this is to make wisdom foolish.” Divine Love and Wisdom 119 

ood solutions depend on a clear grasp of what the real issues are. The human tendency is to jump to 

conclusions based on the way that things appear. It is common for us to inquire into causes from effects, 

and to be misled by the fallacious appearances that present themselves. 

The issue of a gender-inclusive clergy is an example of people mistakenly seizing on a seeming inequity, 

jumping to the conclusion that it is an injustice and is a symptom, and even a cause, of the historic mistreatment 

that women have suffered at the hands of men.  

This paper has demonstrated that this concept has no support in the Writings, that it is based on fallacious 

appearances, and that its solution is no solution at all.  The cause itself is real – the mistreatment of women is 

both a historic and current issue not only in our own culture but worldwide. The solution to this mistreatment, 

however, lies in the things that promote conjugial love – morality, fidelity, happiness in marriage, love to the 

Lord and the neighbor – not in legislated gender equity. 

“No one who does not identify an evil can abstain from it, let alone fight against it.” Divine Providence 278 

I believe that we are misidentifying the evil, fighting against the wrong thing, and that we run the risk of making 

the real problem worse rather than better. 

The Writings describe how a female clergy would make the problem worse in other passages that have been 

well discussed elsewhere – Arcana Coelestia 266, 568, 8994, Conjugial Love 125, Spiritual Experiences 436, 

4940, and 5936, and others as well.  These passages demonstrate that a female clergy would have a stronger 

tendency than a male clergy to teach from the will rather than from the Word, and would therefore lead the 

church away from what the Word teaches and eventually to be “sensual in the last degree,” believing nothing 

but what it can see and feel (Spiritual Experiences 5936). 
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